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1. Kartvelian-speaking Muhajirs’ Folk Prose from the Linguistic point of view

The entire folk prose of Georgian Muhajirs’ descendants living in the Diizce-
Sakarya region of Turkey is in dialects. This is true for both Georgian and Turkish folk
materials - the Georgian materials are in Acharan or Laz (Khopa-Chkhalan) dialects,
while the Turkish materials are mostly in Black sea dialect (Turk. Karadeniz givesi).
Most of the folk texts recorded by us are fairy tales. The legends are comparatively
rare.

During our meeting with Sabriye Sevgi Ozkan (Xozrewanize), a resident of
the village Melenagzi, Diizce, we recorded the fairy tales, which she titled “The
Shepherd Omal-khan” According to her, this is the most popular fairy-tale among
Kartvelian-speaking Muhajirs. We present only its beginning here:
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»JODO gMGBos, JOMO SO YMxows, gOHmo hmdsbo 3530 ogm. gbrms®o
bys93005 39300 0dsbd. 53 3HISOL (353005 WS 0gM Jo, Jolmzgobsa.

96 gL, 3bMs®L (393 0dmg s, grebgs gOlswo3, 390 ImEOU. 393
9L 39ds, 9OHMO (3HMO EIabgWs, 599235 VW05do - FoMmo! owdgemm
505653 B909bx 92, MMH-0MIb-MGb! guiE0s, ToMs MTg 56 0dbs, 392d0bs o
0300 gwdo.

893609 I b9E, 5080 —8930s Jds, Jabyws bbyys 300396 gbs™o,
50920035 00530 5 YONMO, 350dMEO! JuM0os BMdBAsE BHodb)se, o6
6L MBIMS - M5d903 396 MIbs-Jo, 9305 gb agards, ygadobs 3sisbe.

3RS dbs, gl hmdsbo o §g3ws 9939M80, ymobdmazgrwo o0yoo.
090y396s, 99gbs 0a%g s (393L. d93s 0LZgb 0 4geds, gabgws 3HYISGO
9, Y30l 396 giEs gb ymobdmxygmo. sbars ogoa 0dxMI© gabgws,
JOHObgwsa gabgws, 3b35M0L ghmse, sLos s gayzsbs.

003m?! 25009w©s gl BmdBTs: Mo-bs Jbs 353093M, BOxMIm 53 dqeds
39899 3mbm s, 03BYg I5s: bgsgBg as dg 30gbg, s gb ggeom. bms, 39369
)by O9 39wds 930, Fd6OE F9ILYPONO YOS, P0YFOWS, b3S
3300©0 ©> ©YIeMNILE0ds*

“once upon a time, there was one shepherd man. He had many sheep and cared
for these sheep.

One day, while shepherding a sheep, he looked up and saw a wolf coming. This
wolf came, caught the sheep and ran away. The shepherd pulled out a pistol, fired, but
could do nothing. The wolf ran away.

The next day also: the wolf came, caught one of the sheep, dragged it and took
it. The shepherd shot, but could do nothing - the wolf ran away and took the sheep.

What was the shepherd doing? Went to town, bought a big dog and came again
to herd sheep. Put the dog next to the flock and thus began to shepherd the sheep.

The wolf came again, caught the sheep, and when this dog fell on him, he also
grabbed his paw and dragged him with the sheep.

“How did this happen?!” — The shepherd went crazy, — “What should I do?!
How should that wolf rob me?!”” And, he thought: “tomorrow either I will win, or that
wolf will win!”

The next day, when the wolf came, he met the shepherd, caught him, knocked
him down, and subdued him‘

As we can see, the text is in the Acharan dialect. Sabriye Sevgi Ozkan was
born in the village Hamamiistii, the Khuloan Muhajirs’ (or “Zeganians’) village,
located near the city of Diizce, but she married a man from Melenagzi, the village
of Kedians (whom she calls “Acharans”). Consequently, her speech is a mixture of
Khulo and Kedian subdialects of Acharan. Also, there are some cases of Kartvelian-
Turkish code-switching too.

As for the fairy tales, their opening phrase usually coincides with the beginning
of Turkish tales: gOHm0 ympows, 9o & gmgows One was and the other was
not (literal translation). It is from a relevant Turkish formula: Biri var idi, biri yok idi.
It is remarkable, that some narrators use the dialectal form of this Turkish phrase at
the beginning of Georgian fairy tales as well: 3060 35600, d0M0 ampoo. For
example, below is given the beginning of a fairy tale provided by Zeynep Tozak from
the city of Diizce, Diizce ili:
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»0000 35000, d30MO 2MPOEO. 9O 353L, GO s 9300 bysgzs. qu
d300 00gg9Mm0 350 Jgldobsa gobaboa ogm-dJo, 30609 396 03539ds 0Tsbs.
0693Ls 93, dMYZLS F1S O 0YM OO MOEHY, JMMTM39e0. 006,
ol 359sdobo Mhogzs Bgbgdolls, Jo:

= Joewm, gl 30b Jm®IMEgw0s, I 396 4000dM0S-IEO! Bo FMYgmm
505L5?

- 053960 ©5 M5 3MYgmm? R5©0dsrolo  JoMHg dozyzsbmm, of
©53330Mm-©9EO!

90093969, o3E0qL. Bobgl Bs0dsolio 3gHBoMgdds sgo doo, Asbgwgl
5 3ombgls: 996 306 bo®, 352058 dmbgge sds-gwo?

—30b 356 @5 3530 3909, b 396 F0owso d0rd3z09-go!

— 652% 900, bm3sbFows-go?

- @], 9Mo 350 ULsFdgwo 0dsFbogo s 9gdMgh, Mogbs MmI
230bMmEalm, 035 30Hsa!

5L39L, IFBHBIL 9B OO MoEboe, Xsddo. garm, AsHIMS 300000,
96 @305D93 39996 TgbFsds. 3539309L 0L 39D0MIdO s, ,3000390 C18TY 5O
2499396-00907!..“ - b, 396 F0e0sd 03ombs.”

“Once upon a time, one man had a wife and one child. This child was such a
restless person that no one could hold him in one place. He ate a lot, drank a lot and
was very greedy.

Once, the father said to the mother:

— Woman, what is this, how much does our child eat? What to do with it?

— Lets take him to the king ‘s palace, let him go there!

They were taken there and left. The king s viziers saw this boy, looked at him and
asked: Who are you, where did you get here?

— Who am I? I'm a boy, my name is Xutk’anc’ila!

— What are you doing?

— Eat food first and then I will tell you!

They sat down, brought food, and ate it. He suddenly ate everything and asked:
Do you have anything more?”

It is remarkable that for 140 years, the descendants of Machakhelian and Livanan
(Nigali) Muhajirs have been living side by side in the city of Diizce. Respectively, the
dialect they speak is a mixture of Machakhelian and Livanan dialects with some new
innovations. Zeynep Tozak is a descendant of Livanan Muhajirs, but the above texts
reveal the influence of Machakhelian dialect. For example, bysgcs xq’awda meaning
“He had it/him/her” is not used in Livanan, there is spoken y3s6qs q’wanda. just
like the innovations, such as: bdgs sumda “He/she drank it”, or }vdcs ¢’'umda
“He/she eat it”, whose equivalent in Livanan (Also, in literary Georgian) is bgodqo
swamda or Fodqs ¢’amda etc.

It is also interesting that the particle -m -0 used for reported speech is substituted
with the Turkish borrowing geo dedi “said”, which is generally characteristic of
the speech of Georgian Muhajirs’ descendants living in the Diizce-Sakarya region.

The Georgian Muhajirs’ descendants (mostly those who find it difficult to speak
Georgian) tell fairy tales and legends in Turkish, particularly a Turkish dialect. As
regards to phonetics and accentuation, their Turkish speech is influenced by Georgian.
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Below is given an example — the beginning of a legend narrated by Fevziye Sarkar,
a resident of the village Hamamiistii:

006 BFbEs® FoFobgarg oM Bsgo® 0bLob 35MFMI - 25dwo 59,
Lomerydeo; brbdo, 95 Fobgerg branmbo oBs, dogrbo ag®dnd... 585 GoMslio
2mbdmd. 3gMJ9bg 20098 M, 00O 9O 535, BoMOILO 30 MEPTsHIMO...

Compare to the Turkish literary version of the same text:

Bir zamanlar macahelde bir fakir insan varmis - yasli ama, saghkh: Ciinkii
macahelde suyunu icer, balim yermis... ama parast yokmus. Herkese yardim eder
iyilik yapar ama parasi hi¢ olmazmas.

The English translation:

Once, there lived a poor man in Machakhela. He was old, but healthy, probably
because he drank Machakhela water and ate honey... But the man had no money. He
helped everyone, did many good deeds, but he was hard up.

The Turkish text recorded by us is a good example of the Black Sea dialect of
the Turkish language. As it is known (See Vekilov, 1973:12-24), this dialect is char-
acterized by the lack of vowel harmony, the loss of palatalized vowels and presence
of Caucasian (Georgian)-type consonants; the dento-labial fricative “f” is regularly
substituted with the labial occlusive “p” etc. As for accentuation, according to the
Dutch Turkologist Berndt Bredemoen, the stress in the Black Sea Turkish is weak
and dynamic unlike the intensive and fixed stress of literary Turkish. This can be ac-
counted for by the Georgian influence (Bredemoen, 1996:9). Almost all the features
mentioned by the scholars can be identified in the Turkish materials provided by the
Kartvelian-speaking Muhajirs’ descendants, which we recorded in the Black Sea coast
of Turkey.

As for the Laz living in Diizce and Sakarya regions, they mostly speak the
Khopa-Chkhalian dialect. There are spoken two branches of this dialect: Sarpian and
Chkhalian, because the Laz living in above mentioned regions are the descendants
of muhajirs from village of Sarpi and Chkhala-Beghlevani Community. Thus, for in-
stance, here we have an excerpt from one of the fairy tales, recorded from Sinan
Kara, the language of which is an example of Chkhalian sub-dialect:

»90 gmxqMab, 56 356 ynxggmab M 56 M@M)L, 56 3mBoL g3mLbso Fods
3969 YmbBH9cm9b, 93mbbso Fods Jo, dmgwod ,fodmbEHobs* vy mbm3Em
9 d96qL, 9939690. babs dMJodmo bmerm ,Ho3mbEH0bs, BJodo §odmb@Eobs!“-
©9069, IfHIOGY.

5 Bl bmwm, §03496@06580 0505 ymbsdo mbsbgmds bo@wmdo, dg9
0w9dod, ,056m0 B0bMb Imbm0dvy, dsbo gbsdoymbos® m s3egEv). dsdS]
96 fmberg Jmdmgzsmey, oMo Hodmb@GHobodmo 35 659w, mgoml JmaemF3
©M d505JM0 EMEHMMbYY: ,350, 204mbobmbas!® - e, - 605 9dmb §3oM0 3o
019b M 259mdobwy-6s, Lobobmo Imgobmgxl. 399330bsmg (30 bmerm
Jowozsmo“- ©goby, M. 3s05! - FodmbEobsdomo gdm xmmsdo dghyy, oo
£390080 95350079 JoamF3mbgMab g Bogool.”

»Once upon a time, In one village, one man had such a small child that every
called him Dwarfy. Even his mother called like this: Oh, my Dwarfy, my Dwarfy!

One day, while his father was going to cultivate the land, the Dwarfy said:
“I want to go with you too!” and clung to him. The father refused at first, but then,
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because the dwarf did not let go and even started crying, agreed with the boy: ,, Okay,
I’ll take you! - He said, - but there is no water there and if you are thirsty, you can not
drink anything. So take a jug of water!*. “Oh, ok!” - the Dwarfy said, but he forgot
to take the water.*

It is remarkable that in Diizce and Sakarya the Laz live more compactly - each
village is inhabited by people from a certain community of Lazeti. Therefore, their
spoken dialect is less influenced by other Kartvelian dialects. However, traditionally,
there is a great influence of the Turkish language, as Turkish is a prestigious language
throughout the country. Here as well, opening phrase usually coincides with the
beginning of Turkish tales: 56 ymggmgb, 56 356 ymxzggMgb ,,One was and the other
was not™ - It is from a relevant Turkish formula: Biri var idi, biri yok idi. Also, some
narrators use the dialectal form of this Turkish phrase at the beginning of fairy tales as
well: 3060 356000, 3060 [©g] emeoo; For instance, an excerpt from the fairy
tale, recorded by us from Halit Oztiirk:

»0000 35600, B0MO Y - 2MPOO, SO MBYAEIL SO 3mbo bgEgMgb ™
56 0030 8969 bgows MYmb@HgMab. 9 3mbo dowrvydBo ymag@ab. sfo sxswo
31500v) M JoOlbmb. Yy mby s ddo do 3ol m wWim-Jo:

= 3BmEsds 53sbmsdo, Lwd3zgwg 08B30600 M Tommbobozgwrg 356
0043065, 3956500065 g9 9dm mbo godotsl Jo, 35 IMPom®!-go. 9J-IwO
56 9bg3s YBHOBMOOV0 0d0MHY6 ™ IO I SMbMBYM-Jo - Mo Ldsbol
3bJ60, 8m 3mbebyBhs-wyo.

- 350! = 90, dBoFodmo M.

9-Q0M, MO 53 3mBo. d0Fo dmdod Emby), mbmdm3meEg bommo,
30 m6)gg, 37 65 3OO MM, LYPOs JNEYEY), 05-505 Y ™

05058. 9399, HIWIN0 dYdomg d7d dor kool Jmyemizy.”
“Once upon a time, in one village lived one man who had only one son. This

man was a fisherman. He was very old and when he was dying, he called his son and
told him:

— When you enter the sea, swim on three sides, but do not swim on the fourth
side. If you see one beautiful swan there, do not chase in vain - you still can not catch
it and take care of yourself!..

— Ok! - the boy said.

The man died and was buried by his boy. After the burial, this boy did everything
he needed to do, set the table, and then started fishing with his own boat.”

As we can see, the basic principles of constructing a fairy tale text are the
same for Acharans and Laz, living in the Diizce-Sakaryan region. However, cases of
Kartvelian-Turkish code-switching are seldom confirmed in the text of the tale, as the
tale is passed down from generation to generation almost unchanged, and so it comes
to us.

2. Kartvelian-speaking Muhajirs’ folk poetry from the linguistic point of view

The texts we recorded during our meetings with the Georgian Muhajirs’ de-
scendants living on the Diizce-Sakarya region are mostly poems, incantations and
prayers. As a rule, from the linguistic point of view, this material can be divided into
four categories:
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e poems, incantations and prayers created in the koine Georgian language;

e poems, incantations and prayers created/reworded in a Georgian dialect;

e poems, incantations and prayers in a Turkish dialect, learnt from locals;

e incantations and prayers in Georgian and Arabic languages.

The most remarkable pieces created in the koine language are the songs that are
well known and widespread throughout Georgia or in one of the Georgian regions.
Such is the song performed by Kemal Celebi, whom we recorded in Diizce:

»9439s FbM06 kM0, 39 356 LoTMbs merody,

97bo Faero 89356y, 56 Jodobos Emyobby.

5535650 90693Mms: ,003M, 30(335¢M SYOO!

50030 0L (33e00 M98 2060, 56 4303500 Looro?!

X 985009 3700506030 659005 ©MbosTo,

50 Bgd 9053531 oYHMPS 330l K 5MO0m 396MH05d0.
5g3bobogds sdodsbo: sbams dmdsdgzgerg bgwro,

9600 00839600 godm33sM, M3 I9g3dmMOHIMmM 50 39¢0.

»Oppressed from all sides, I am Simona Dolidze,
Six years have passed, I have not slept on the bed.
A friend was telling me: “Boy, let’s move on!..”
But how can we go if we have not eaten lunch?

Japaridze the police officer is well known in whole country,

He and his army met with that friend of mine, in the village of Meria,

The friend called to me: ,, Now give me a hand with this,

So, shoot the shotgun and kill this snake!..*

As we can see, this is a poem about famous Georgian rebel Simon N. Dolidze
(1885-1911), who became an outlaw after the defeat of the 1905-1906 independentist
revolution. He came from Guria province (West Georgia). A poem and a song about
him was composed after 1911, when he was killed. The poem we wrote is in Georgian
Koine, not in dialect. Thus, in the very first verse of the poem the sentence 43qws
dbOHO6 sBsamyro ,,Oppressed from all sides” is represented in the form, which
is closest to the norms of literary Georgian. Kemal Celebi is a descendant of Muhajirs
who migrated from Keda, therefore the informal speech he uses is the Acharan dialect.
According to him, the Acharan version of the above-mentioned sentence is ymgeo
dbOom hoxmbmgdmero. however, during our meeting the narrator insisted on the
Construction and pronunciation that were closer to the norms of the Standard Georgian
language. He claimed that these were the forms used in the poem “by grandfathers”.

In the same way, other verses of the poem are as close as possible to standard
Georgian forms such as: d03m, 3033s5¢mm syowo! “Boy, let’s move on!”, 53
B0 305353l ooyt “He met with that friend of mine” etc. According to the
narrator, these are not Acharan sentences. But Compare: the other forms such as
090693mqo, “He was telling me” - in the third line of the first verse and ®og39® in
the fourth line is used in accordance with the Acharan dialect.
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As for the lexical peculiarities of the poem, it contains there the form 9gM0580
“in Meria”. According to the narrator, that is a village located in the community of
Keda, where his ancestors came from. In the original version of the poem, which
is even sung in Georgia, here is meant the City Hall, what in Georgian sounds like
dgMo0o.

Therefore, there is a significant difference between the original version of
the poem and the one recorded in Diizce: in the original version, Simon Dolidze’s
traitor goes to the City Hall and meets Officer Japaridze, while in the Diizce
version it seems that Officer Japaridze meets Simon Dolidze’s friend in the village
of Meria. Let’s see the verses of the original (Gurian) poem that is sung in Georgia
till nowadays:

»X B0 M05©bo30

3bmdowos ymE0sdo,

50 B9l sbGM gbgmgbms

LE®6039000m dgH0sdo.

3530639 o dmoblighs
gohoe0o dysgl gobsdom,

9bs smob Boerosdo

396 359mEOL g 3oGTom™

“Japaridze the police officer

Is well known in the province of Guria,

He and his bodyguards met with my host Andro
at the City Hall.

[Andro] immediately reported them

I have a robber on my land,

He is now in my barn

And he can’t pass out”

The exact meaning of the dg®os “the City Hall” is also unknown for Muhajirs’
descendants, living in Diizce-Sakarya region, although it is used in the poem as well
as the already mentioned lexical unit and is associated with a village of Meria in Keda
community of Achara.

It is also very interesting that in the original poem more dialectal forms appear,
while the version recorded from the descendants of the Muhajirs is close to standard
Georgian.

During our meeting with Zeynep Cigek, a resident of the village Melenagzi,
Diizce [li, we recorded the well known song Bgpb9e0o lmewgedsbs “Siileyman from
Zegani” composed in Acharan dialect.

“bryemob Bywsd - Jgowgdo,

B9dL Fodmbolio qbgdo

505 gmamb HmI ©g3bsbag,

9M0mL396 ©93bgodo!
2 wWe quote a poem from the work: Makharadze, 2008: 147-150
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0390, 3505 MYOOO J350,
bgwo sgbzo® - M9b s3ygzom,
amamg 9963 Loygzs®mends,
353b5b §9390 - 0 Fodyzom!

0509980 B30y bO
99 - Bgabgwo Largadsbs,
Bodweol yogs doboms,
4oMmMa350L 3900, obs?!”

»There are [the village of] Kedlebi above Khulo
I have my Gudastviri instrument,

When I see a beautiful girl,

I feel like sour cream

There, beyond, is a white stone

I shook his hand and took it.

Oh, girl, I am in love with you,
Your love always will be with me!

I, Siileyman from Zegani,

arrived in Batumi,

I wanted to buy an Acharan chokha for me,

I did not even sell potatoes?!*

Similar verses for songs are widespread in Achara and outside it — in those parts
of Turkey, which are settled by Georgian Muhajirs. It is noteworthy that the text of
Zeynep Cicek’s song is a mixture of two verses sung as separate songs.

The song we recorded during our meeting with Hikmet Tozak from Sakarya,
titled “A verse to be sung” (by the narrator himself), is composed of Georgian and
Turkish couplets. The Georgian part is in Livanan (Nigalian) dialect:

B93o@ ©yg-0cbydo

bgemobolio sgolomgzob

3™, gHmo do3mabog

05353960L bLryerolbmgob!

I’ll go into a stream,

To break an olive branch

Oh, girl, I'm asking for one kiss,

God grant your fathers soul His bliss.

Indim dere-irmaga ya
Zeytin dal1 kirmaga ya
Geldim seni almaga ya
Niye basladin aglamaya?
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Unlike the Georgian text, the Turkish part of the poem is in literary language. As
for the contents of the poem, the first two couplets have been translated from Turkish,
while the last two do not match with the Turkish text (the Turkish text says: “I’ve
come to take you with me, so why are you crying?”).

In Sapanca, we also met a laz Enver Kara and recorded Shamyl’s Dance Song,
which is accompanied by Lekuri melody and has the following Turkish text:

“Samil dansa basladi,

iki yarmni arads,

Birisi ile dans etti,

Digeri de terk etti!”

“Shamil started to dance,

He found two sweethearts,

He danced with one of them

And left the other one”

According to the narrator, “this is a song of “dress men” — The Kartvelian
Mubhajirs living in Sinop call Abkhaz, Abaza and Circassian males “dress men”,
because they used to wear long Chokhas, while the Kartvelian Muhajirs themselves
wore short Chakuras. Unlike the previous song, the text of this song is original and
its creation was probably conditioned by great popularity of North Caucasian music
in Turkey.

As for the materials in the Black Sea Turkish dialect, which Muhajirs from
Lazeti Brought from their homeland, in Diizce we recorded Seyahan Kara’s version
of the well-known Black Sea Turkish song Cayelinden 6teye “Across Cayeli”:

»Boagerobogb mmgeg

2300 QOEIO-QO

Lo®E0bws30 bY39E b

096 Mm50d bsdogro

L939GVB6 ogwgmo

39L9e0 MINBMbo

ob 0925% g39dEgdseo

d06 yamMgard ambmbo...

“Across Cayeli

Lets go along the shore,

When we walk up the hills,

I’ll carry your basket like a bearer;

1’ll sling the ropes of your basket

Over my shoulders,

Just take off your white veil

And let me see your face.”

Cayelinden oteye is a destan or lyrical song widely spread on the Black Sea
coast of Turkey. According to Seyahan Kara, the Laz and Giircii residents of Diizce
often sing it at wedding parties and other festive gatherings. The verse is remarkable
as a text composed in the Turkish-Black Sea dialect and characterized by code



©@7%%9-B5d5H00b H9a0mbdo (vMJ9000) IzbmzMgd Jomzgem®9bmgsh... 155

switching between Turkish and Georgian: some Turkish words contain Georgian
strong consonants, while the palatalized Turkish vowels have been transformed to the
Georgian simple vowels.

The incantations and prayers spread among the Georgian Muhajirs’ descendants
living on the Black Sea coast are of special interest. With their help, we recorded
material both in Georgian and Arabic languages. We begin from Georgian examples:

Bo60-bmE0o dsdge®mo

bymo amdo bogs®o

)790960b ™35 3393995

399mgL3ml 3MOHMZ50.

dool Joewm, v93mMHobL Joeom,

3500056 dmbgg, 250m35w9bo0,

olg9b o foe, 353boesb dmbgge s dmydmboo!

“Lots of crumbs,

Five bowls of ash

Bad eye if we get it from someone

Let get rid of both eyes!

Daughter of the sister in law, daughter of the devil,

Where did you get so abused?

Where you got from, go there again!”

It is noteworthy that this incantation contains such forms as s8mgldmb “Let
get rid” and 9mvy59bO (< dmvyxdm@o) “you came very abused”, which are not
characteristic of a dialect. We think that they are used for the sake of the rhyme. Another
interesting form is doqro “a sister in law” (referring to wives of two brothers), which
belongs to the archaic literary Georgian and is alien to the Muhajirs’ Acharan dialect.

As for the Arabic prayers, since most of the Georgian Muhajirs’ descendants
living on the Black Sea coast of Turkey are Sunni Muslims, they have learnt prayers
from the Koran. However, they do not speak Arabic and pronounce the words
incorrectly. For example, in the city of Diizce we recorded an Arabic prayer uttered by
Melike Ozbek (Vatsadze). It sounded as follows:

doldorga ©530560 Mowod,

3mbgergdoo gewergdo gy,

9o FI@wgo 3o 39 bsdsm, 37!

oobdoga Mo3dsbo Mood,

3mbgeglom Ygweydo pHwEwyo,

9930 JH@Im 537)0 39 bs3sm, 30!

dolbdorga ©530560 M9300, MBI W9

900g0gddg 9brdseryy 39800 Joboa!

According to the narrator, this prayer is taken from the Koran and is used against
the evil eye. She did not know the meaning of the words, which she had learnt from
her grandmother. This text is notable because the Arabic word forms encountered in
it follow the Turkish orthoepic norms — the way the Turkish pronounce words when
reading the Koran.



156 8. L5E05-d9FOMHMOL), 3. FIXLIS

3. Conclusion

Turkey’s Diizce and Sakaria residents, who are descended from Kartvelian
Muhajirs, have been living in non-Georgian environment for 140 years. For more than
60 years, they have been intensively integrating into the Turkish society. However,
these people have retained some level of Georgian self-perception and the Georgian
language. They have also preserved their ancestors’ customs, although most of them
are Sunni Muslims. They bear Turkish names and surnames and are good citizens of
the Republic of Turkey, but they also remember their ancestors and their motherland
- Georgia.

Therefore, the folklore and generally, the speech of Georgian Muhajirs’ living
descendants is characterized by code switching between Georgian and Turkish. This
is especially noticeable in folk prose, while folk poetry has been better preserved
compared to prose. However, the influences caused by the foreign environment are
already perceivable.

References:
Bredemoen 1996: Bredemoen Berndt, Case Merge in the Black Sea Dialects. A
Kartvelian Substrate Feature? Arpad Berta, Bernt Brendemoen & Claus Schonig, eds.
Symbolae Turcologicae. Studies in Honour of Lars Johanson on his Sixtieth Birthday
8 March 1996. Stockholm: Almqvist &Wiksell;
Dadiani... 2001: Dadiani Eka, Nakani Nino, Khachapuridze Ramaz. The Language of
Incantations According to the Data of Dialects of the Kartvelians, Kartvelian Heritage,
V, 2001, pg. 125-130. http://ejournals.atsu.ge/Kartvelology/issues/V/DadianiEka.pdf
Makharadze 2008: Makharadze Irakli, The Gurian Outlaws, Tbilisi, 2008;
Vekilov 1973: Vekilov Afrasiab, The Turkish Dialectology, Part I, Leningrad, 1973;
Putkaradze 1992: Putkaradze Shushana, “The Georgian of Chveneburis,” Book I,
Batumi, 1992.



